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MATALIB-AL-FURQAN 

An Explanation (Tafseer) of the Qur’an from the Qur’an 
 

By Ghulam Ahmed Parwez 
 

Presentation of Some Salient Points for English speakers: A Humble Attempt  
 

By Shaikh Abdool Aziz Shaikh 
 

Preamble/Introductory Comments 
This simple and humble attempt to understand the work of the great scholar, Choudhry Ghulam Ahmed Parwez, in his 
Tafseer “Matalib-al-Furqaan” of the Qur’an from the Qur’an, and with apology to him, to reproduce some of the salient and 
principle points so that non-Urdu scholars would have some access to the great work of this great Qur’anic scholar of the 
twentieth century.  

The correct way of understanding the Qur’an is through the Qur’an itself as Allah says in Surah 75.19: 

 

Allah has taken the responsibility to explain the Qur’an to the readers. And the Qur’an explains all. 

And further the Qur’an says In Surah 16.89: 

 

The Qur’an does not have any deviousness or obscurity Surah 18.1; no contradictions Surah 4.82; neither any 
doubt Surah 2.1.  

Allah states that the Qur’an has been revealed in clear understandable Arabic in Surah 26.195: 

 

It is also necessary to investigate how certain Arabic words were used during the period that the Qur’an was 
being revealed, hence the need to study “Lughat-al-Qur’an”, which in most cases gives the history of every word. 
It is important to note that not only is the explanation of the Qur’an from Allah but even the words of the Qur’an 
are from Allah, Surah 9.6:  

 

The Qur’an collection is not like other books where the books are divided into chapters according to subject 
matter, but the Book of Allah is such that the same subject is discussed in various chapters and in various places 
and explained in many instances, by repeating the explanation again and again; this the Qur’an refers to 
“Tasreef of the Ayah” as explained in Surah 6.105: 

 
 
There is again the need to think and ponder “Tadabbur” on the verses of the Qur’an as the Qur’an itself says in 
Surah 41.53: 
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This Verse means that as man discovers more and more scientifically and within oneself the secrets of 
knowledge become more and more exposed to all who study the Qur’an and are in synch with it and assisted by 
the varying degrees of knowledge from external sources. This is what is meant by getting to grips with Verses 
Mutashabihaat as pointed out in Surah 3. Verse 7. and Surah 11 Verse 1 compared with Surah 39 Verse 23. The 
“abstract realities” and deeper bases of knowledge come to the fore and become more and more understandable 
as knowledge increases. 

The requirement of “tadabbur”, Surah 4 Verse 82,  

 

is that it is of the utmost necessity that all past thoughts and baggages be removed from one’s mind to really 
understand the Verses of the Qur’an as is stated in Surah 56.79: 

  

 

 

These word appear at the beginning of all 113 Suwar and is missing in Surah Tauba (114). Some scholars 
believe that this Verse is not part of the Wahi but when we examine Surah 27 Verse 30 we see that it is used 
when Sulaiman AS addresses a letter to the queen of Saba; thus the Qur’an itself proves that it is definitely part 
of the Qur’an. 

The word “ISM” is used for that entity whose detailed “sifat” becomes apparent through His works that follow. 
This is an Attribute of Allah and Allah is understood by his Attributes in the Qur’an Surah 59 Verse 24: 

 

“ISM” is followed by “Allah” and this is the name of Allah. It Is followed by “Rahman” and “Rahim” and this 
regarded as the “Sifat” or Attributes of Allah. Details will follow In Surah 1. 

This opening Verse in the Qur’an explains to the reader that whatever will now be said and done will be to 
illustrate the “Rahmaniat” and the “Raheemiat” of Allah and this will be the reason for the Revelation of the 
Verses that follow. 



 

3 

 

Thus when a Muslim says the above at the time 
he/she commences a task or function they are actually saying that whatever is being attempted, is being done 
with the “Sifat” of “Rahmaniat” and “Raheemiat” of Allah and that this would be conspicuous in their actions (the 
mercy of Allah in its very detail being exposed in the action being attempted). The explanation of “Rahmaniat” 
and “Raheemiat” will follow in Surah Fateha.  

SURAH 1 VERSE 1 

 AL Fateha – The Opening 

 

Many persons of other religions have on many occasions ventured the question alluding to the fact the Allah/God 
that Muslims believe in, is Himself hungry to be praised all the time in that “All Praise” is due to Him alone. This 
concept and understanding is incorrect thinking because they have not understood the concept of “Hamd” (like 
many Muslims who claim to study the Qur’an). The Wahi of the Qur’an has explained, that it is not that Allah 
requires the creation to Praise Him, but that man, himself, needs to understand the significance of this command 

as the “Hamd” is not preceded by the word (Qul). And it has ramification that applies to man rather than 
Allah 

In fact, according to the Qur’anic explanation to translate “Hamd” as praise is far from being correct. In the Arabic 
language other words are used to explain “praise”. The weakness of the English language forces us to use the 
word “praise”. This concept becomes more acute and extensive when “Al” is used in the Arabic, and it also adds 
to the explanation as it is the definite article “the”, meaning “The Hamd”. 

  

This word in the Arabic language is used for something that is extremely elegant and beautiful, that would 
instantaneously bring about a spontaneous exclamation of surprise, awe, and astonishment for a thing that is 
precious and rare. This action of appreciation and awe is called “Hamd”. However, there are certain conditions 
required of man, that have to be fulfilled for this action to be regarded as the fulfilment of “Hamd”. 

The entity whose “Hamd” is being performed needs to be an extraneous force and able to be perceived; 
expressed and manifested. Without these characteristics the feeling of “Hamd” and appreciation does not enter 
one’s heart. The opposite is also true in that persons require to be praised and thanked for something they have 
not done contrary to the “person” of Allah, as He is always providing for His creation; Refer Surah 3.188: 

 

The entity whose “praise” is being done must be by the choice and authority of the entity “praised”. A mechanical 
action does not qualify to be “praised”. If someone has an attribute from birth then this will also not be subject to 
the same kind of “praise”. Another requirement is that the “praise” must emanate from the depth of feeling/heart 
for the entity. Care must be taken that the action is not hypocritical. 
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The entity whose “praise” is being exercised must be well-known by the doer, it must not be by suspicion or 
vision. It must not be via blind faith. The entity that is “praised” must be able to reach heights beyond ones 
feeling and expectation etc. Art may be praiseworthy by being a beautiful piece of work but may not 
“praiseworthy” because of the artist. 

How can this “Hamd” be applied? 

Firstly, the definitely article, “Al”, denotes that all and all kinds of “praise” in its finite and infinite form is only for 
Allah. Allah is beyond the thought, judgement, suspicion and conception of man and the whole creation. Allah 
says in Surah 6 Verse 104, that “Vision comprehends Him not, and He comprehends all; and He is above all 
comprehension, the Aware”. As it is only possible to recognise the art of an, absent artist through his work so it is 
with Allah, but the difference is million-fold. Allah says in the Qur’an Surah17.44: 

     

The whole creation is the manifestation of the “Hamd” of Allah. Man can only recognise the worthiness of this 
“Hamd” through recognising the vastness of the creation of Allah. Refer Surah 9.112 wherein believers are 

referred to as , 

 

It is thus necessary that believers are attentive to the creation around them and investigate how it can be used 

for the betterment of mankind; this results in man being  “Hamidoon”, Refer Surah 3.190: 

 

It is true that intellect dictates that man should delve into every aspect of creation so that mankind, can reach the 
Truth of creation, Surah 3.190: 

 

And those who keep the laws of Allah in front of them at all times and ponder over them, Surah 3.190: 

 

And when, after proper and successful research they are confronted with the result that has been explained in 
the Qur’an, they say “O! Our Nourisher, you have not created this in vain....” It is this context that results in the 
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Qur’an calling the believer  in Surah 9 Verse 112 above. This same person is also referred to as 
“Ulema” reflected in Surah 35.37: 

 

“Have you not seen the scientific and organised water cycle...” “and this results in fruit, vegetables etc...” “And 
have you seen the huge mountains and their different colours and what they have inside their depths” 

 

Observation of the different hues amongst animals and humans and these are those who are possessors of 
knowledge and referred to as “Ulema” and it is they who spontaneously declare the  “Hamd” and say, 
“Surely Allah is the Mighty and the Protector”. 

And then in Surah 45 Verses 3 & 4 the M’umin is one who also recognises the vastness and Truth of creation: 

 

These are in fact those who are conscious of Allah, “The Muttaqee”-“those who develop their faculties to act on 
the command of Allah”, Surah 10 Verse 6: 

 

And then Allah issues a challenge in Surah 45 Verse 6: 

 

Up to now the argument has been concerning material and natural creations but mankind also requires guidance 
for the innate personality in man. This Guidance can only come from the Qur’an and Allah has referred to this as 
“Hamdiat, Surah 18.1: 

  

When one pays attention to the verses of the Qur’an then without doubt there will be  “The Praise” 
on their lips. It is this Book that will take man towards the straight path as in this Book there is no confusion or 
doubt. The first person to have established the concept of “Hamd” in the period of the Qur’an is recognised by 
the “name of Ahmad AS”, Surah 61 Verse 6: 
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 Meaning one who practices extensive “Hamd” and thus he becomes “Muhammad”, Surah 48 

Verse 29: and he will be in the state of “Mahmood”, Surah 17.79: 
 

 

It was this position and status that changed the situation of the oppressed and tormented and gave them 
freedom from oppression, Surah 6.45: And in this way Allah’s “Hamdiat” was cast in stone. 
 

 

Eloquence, Beauty, Dignity and Grandeur 

It is obvious that the entity that is the recipient of this category of “Praise” must be the endowment of the above 
attributes. However, these attributes must accompany the ability to demand obeisance and accountability, Surah 
64 Verse 1: There would be fasaad (corruption) and oppression if there is no accountability and balance; thus 
“Hamidoon” becomes a necessity.  

 

(“for” Allah) 

This is the proper name of "God" (Al-il'ah), and all other names denote His various Attributes. iIl'ah, by definition, 
is one: - 

1. to whom someone looks for protection in bewilderment,  
2. from whose grandeur one gets dazed, 
3. whose overall sovereignty or lordship is accepted, 
4. whose laws and directions are obeyed and followed, and 
5. who is at the highest pedestal and remains unseen (Taj). 

Keeping in view the above Attributes, the name Allah as it appears in the Qur’an would mean a Being Who is 
Supreme but remains hidden from human eyes; before Whose dignity and grandeur the human perceptions 
become dazed; Whose Sovereignty extends over the entire universe; Whose obedience is a must. By accepting 
Him ,IL'AH, one must accept only His Sovereignty and obey His Laws. 

Human mind just cannot perceive Him in any shape or physical form nor can explain Him. He is beyond human 
perceptions, Surah 6 Verse 104: 
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Nothing is like Him, Surah 42 Verse 11: 

 

However, we explain His Attributes as mentioned in the Qur’an, to believe in Allah would mean to acknowledge 
and accept His Sovereignty with all His Attributes, as mentioned in the Qur’an, in the most balanced and 
proportionate manner Surah 17 Verse 110; (See “Rab” for explanation of “Originator”); 

 

If one goes through the annals of human history, one would find one thing common all along. Irrespective of the 
time and the place, there has always existed a supreme being, someone supernatural before whom one should 
bow, who should be worshipped, to whom one should pray for assistance and for the fulfilment of ones desires, 
one who should be dreaded and before whom one should offer sacrifices. Even in the farthest corners of the 
globe where no human being from outside had ever set foot, and where the inhabitants were totally unaware or 
untouched by any foreign influences and were living in the earliest stage of human civilisation, travellers and 
research scholars came across traces of some super-natural being which they worshipped. However, its details 
differed from place to place. These were the perceptual differences which made every god different from the god 
of the other tribe, or country, or religion. It is, therefore, incorrect to say that the gods of all religions is the same - 
Rama or Raheem is one and the same thing. The Father of Christians, the Judea of Jews, the Ishwar or 
Parmatma of Hindus and Armazd of Zoroastrian are totally different from each other – and their attributes are 
different from those of Allah of the Qur’an. He is above all perceptions! He cannot be transformed out of a stone 
or a log of wood. The real concept of Allah can only be perceived by explaining His Attributes as narrated in the 
Qur’an, since only the Qur’an is exalted from the inter-play of human thought. It is because of this reason that the 
Qur’an does not accept the existence of god which various people or tribes or religions have carved out of their 
own thoughts. The question then arises as to why is it necessary to have faith in Allah of the Qur’an? 

Almost all the psychologists and research scholars agree on one thing: a human being consists of a body and a 
soul. This "Soul" or "Self" (Personality of the Qur’an) is given to every individual in a latent or undeveloped form 
by Allah. The mission or object of a human being in this earthly life is, to manifest and develop this "Self" in such 
a way that even after death it is capable of entering into another higher, totally different phase of life and does 
not lag behind. To test or examine whether one's "Self" is getting developed or not, one must have a model or a 
test before him - in the absence of which he is likely to get astray. Or worse, everyone could set his own 
standards. The supreme, the complete, the most balanced and infinite Being to serve as a perfect model is Allah 
Whose Attributes are called Asma-ul-Husna. These Asma-ul-Husna are spread over the pages of the Qur’an as 
glittering pearls and man ought to incorporate them in his person to the extent of human limitations. The way in 
which these Attributes (Asma-ul-Husna) can enrich the personality of a human being can best be ascertained 
from the day-to-day life of the exalted person of Muhammad Rasool-Allah AS. 

In other words a human being can examine and test from time to time if his "Self" is getting developed by 
comparing himself with these Attributes. As a human body gets nourishment according to well known physical 
laws, there also have to be some laws and values for the development of the "Self." These laws and values are 
explained in the Qur’an as various Attributes of Allah. If someone wants to test the development of his "Self," he 
should examine as to what extent the Attributes of Allah are reflected in his own person. That is why it is 
necessary to have faith in Allah alone. The word "Allah" has been used 2,697 times in the Qur’an. 
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The literal meaning of is “one who provides nourishment”. The Qur’anic understanding will, however, be to 
provide all the care, sustenance and nourishment, every step of the way, through each and every evolutionary 
process and progress from the origin of that of any created item, to its ultimate goal and condition. This is what 

the Qur’an refers to as “Rabubiyat” and the one who provides this detailed nourishment as . And because 
this process has to be part of the whole process of development at every level the Rab must provide for every 
eventuality. As an example the leaves of coniferous plants that remain green even in winter with resilient leaves 
to withstand the harshness of winter are referred to as “al ribatu”. It must be remembered that “Lord” by a long 

shot falls short of the need to define .To understand the concept of fully, we need to dwell a little on 
the concept of “cause and effect” in creation. Everything that comes into being in the Universe is as a result of 
certain conditions coming together. It is totally incorrect to believe that everything happened by “accident” and 
without any control and without any Laws from Allah. Many a scientist can postulate the “effect” of creation but 
cannot fathom the “cause and this ultimately leads man to be in awe of the “character and personality” of Allah 
(see above) To illustrate Allah states in Surah 2 Verse 117: 

 

(He is the One who initiates (the creations) and keeps them revolving and functioning; it is obvious that 
everything is created from the point of its initiation then passes through different stages to its developing process 
till completion; its initiation is according to Allah’s law and its completion after different stages is also according to 
His laws) 
 
Meaning Allah the Bringer into existence the originator of the Universe without any source, matter or “cause” as a 
molecule or a point of light which may only be “conjecture” on the part of man and in Surah 6 Verse 14: 
 

 

(“Fatra”:means to tear asunder: to tear apart for the first time the molecule or “point of light” comes into being: for 
the first time it is included in the Connotation) Surah 21 Verse 30: 
 

 
 
The continuation of the origin of the Universe through the splitting of the “effect” that had been brought into 
existence through the origination as described in Surah 2 Verse 114. The realm prior to 2/114 is regarded in 

Qur’anic terminology as ,(Amr) and the process of this is regarded as the realm of wherein the 
“planning” of the Universe as we see and experience now and will until the end of time and space, and the 

command of (“be and so it is”) is issued by Allah and its “coming into being” commenced and the 
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process continued till now and will continue to do so until the end of time according to the specific immutable 
Plan and Law of Allah as indicated in Chapter 48 Verse 23, Surah 17 Verse 177 and Surah 31 Verse 43, (Please 
note that all this is for our understanding and Allah explains it as such; the actual process will not be understood 
by man). 

 

 

 

After “Amr”, “Origination” and “Splitting”, the next step is the realm of Creation or  (Khalaqa, Surah 10 
Verse 3); and this is the commencement of putting together that had been originated and split usunder now, in a 

state of ; and this is the stage that man is in a position to understand and examine and investigate and test; 

and the process of  could take billions of years. This is the commencement of understanding of the 
Universe for man; prior to this stage mankind and scientists can only have a glimpse from the Qur’an; the initial 
and detail knowledge is only known to Allah and man will not have access to this knowledge in its entirety, but 
understand what the Qur’an explains. The period of this whole process of eons is also only known to Allah. By 
comparison and ease of understanding Allah explains this as in 6 period, Surah 10 Verse 3: 

 

(Thus , Khalaqa would mean to evaluate the origin of something; to create with it other objects so that 
creation becomes balanced and proportionate: and it becomes clean and smooth: “Bada”’ and “Fatara” mean to 
bring something from nothingness into existence: to create for the first time; to invent: thus Khalaq would mean 
to give different shapes and form to elements already in existence through “Bada” and “Fatara” according to the 

 “Amr” of Allah and His immutable Laws). 
 
The whole process of creation as explained above is regarded as “the theory of organic evolution”. This is by no 
means the full and ultimate explanation; it is only the beginning. Scientists have been able to construct a “history” 
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of the Universe back to a tiny fraction of a second after the Big Bang took place; . At that moment, it is 
reckoned, there occurred the first comprehensible event of Creation: gravity broke free from the single unifying 
force that had hitherto existed. And this is whence man’s knowledge commences. What happened before, is still 
an unknown, a mystery. Scientists estimate that gravity broke free 10 to the minus power 43 seconds after the 
Big Bang – or a decimal point followed by 42 zeros and a 1. If this fact is so awesome then one can only begin to 

appreciate the concept of  “Amr”, “Bad’a” and “Fatara”. 
 

 
 

The meaning of the root of  “A’limeen” has two considerations. Both mean “to get to know and 
recognise”. “A’lim” (with a kasra) means one who has knowledge of something and “A’lum” (with fataha) would 
mean that which leads one through it, to get to know and understand something e.g. a flag of a country or army 
or a symbol. Thus through the creation we get to know that there is a Creator, Allah. Man gets to know Allah 
through Whom man understands oneself which leads to grasping the scheme of this whole Universe. This 
understanding through the Qur’an, leads to the knowledge that all of Creation is not by accident, but via the Law 
and “Amr” of Allah; Created in Truth  
 
The Oxford Dictionary meaning of Creation is “The whole of created or existing things regarded collectively; all 
things; including the solar system, space and the heavens; and all that is in them, constituting a systematic 

whole; the cosmos, total order”. A Muslim believes even more and that is would include even that 
which is beyond creation as we know it. 
 
This Universe continues to progress and expand according to the Law of Allah as reflected in Surah 35 Verse 1: 
 

 
No one can tell how many new galaxies are coming into being and how many reach their end at any given time. 

This is within the knowledge of Allah only. Now keep all this in mind and reflect on: .As 
man continues to flourish in knowledge more and more of the old understandings that existed when the Qur’an 
was revealed (that nourishment only takes place for those items that have life; matter and other ancient lifeless 
objects do not have nourishment as understood today) recede into the background. Even if we understand the 

concept of as was understood by the Arabs of yore then we will also need to believe that Allah applies the 
same law of “Rububiyat” in the whole of space as Qur’an states in Surah 42 Verse 29 that: 
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The ending if the above Verse is quite intriguing that Allah will bring these beings that have life, together 
someday; that is a meeting of “earthlings and aliens”. The Qur’an has also stated, in Surah 41 Verse 53, while 
displaying the Truth of Allah that: 
 

 
 
These Verses of the Qur’an illustrate clearly that all what has been said by the Qur’an concerning origination and 
creation is not based on mere suspicion or opinion but Truth. 
 
If we take the meaning of “A’limeen” to be restrictive to the earth only than it will mean the international 
community of man in all periods, and man on earth has not been neglected, as together with Surah 12 Verse 104 
there is also reference to man in Surah 45 Verse 20; Surah 2 Verse 185 and Surah 34 Verse 28: 
 

 

 

 

 

 
 
If we look at Surah 12 Verse 104, above and Surah 21 Verse 107 we witness the Universality of the message 
and responsibility of man, and also direction to mankind for implementation on earth. 
 

 
 
By extension this verse refers to all those who follow the message brought by the Nabi AS. 
 
The above Verses also illustrate that Allah is not addressing any single tribe, nationality, population or any 
religious group or sect. The Message is for all mankind. This law of “Rububiyat” puts the responsibility of care 
and nourishment on Allah for all of creation (by extension on all of mankind); refer Surah 11 Verse 6: 
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The provision of the facilities is on Allah but ensuring its distribution for all rest on mankind and especially the 

Believer and who is being referred to as . 


